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THE MESSIANISM OF THE PROPHETS AND JESUS. 
It is the object of this paper to study and interpret the life 
of J e sus in the light of the prophetic writings of the Old Testament. 
We shall attempt to show how Jesus embodied the Messianic prophecies 
and worked out in His own experience their highest fulfilment. In 
order to do this we must understand (1) the nature of the Me s sianic 
Hope, (2) its awakening and development, (3) the ideals of the 
Prophets, (4) the ideas of later J~daism, and (5) the terms which 
were used to express the Messianic hope. We shall del i berately 
ignore the essianic ideals of the Apocalyptics as not pertaining 
to the scope of this paper. 
I. The Rise of the Messianic Hope. 
. --
Throughout their history the Jewish people have had a peculia r 
relig ious experience. As far back as they can remember they have 
had an inborn conviction that they are a chosen race. This 
convicti on became the nucleus of a dream for future national 
greatnes s - a dream whiCh persisted down through the ages, gathering 
bit by bit an image here, an ideal there, until it culminated in a 
great overpowering force which we call the Messianic Hope. 
To an outsider the Messianic Hope is very complex. It seems a 
confused mass in which individual and national hopes for restoration 
and redemption are hopeles s ly tangled. But to a Jew of Old 
Testament times the Messianic hope meant fundamentally four things. 
(1) First was to come the redemption of Israel into a great nation 
governed by Yahweh, and ruler of the whole world. (2) With t he 
restoration of Israel a new golden age was to be established - an age 
( 
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in which sin and oppression, sickness and sorrow would be forgotten. 
(3) A day of Judgment must usher in this new era. Israel herself 
must be purified from her sins and wickedness in order that she 
may be 'vorthy to par take in the blessed kingdom. Moreover, on this 
day all the wicked and all the enemies of Israel would either be 
blotted out or made subject to the Jewish race. (4) And throughout 
the web of the dream appeared and disappeared the figure of a 
Messiah. Sometimes he was the ideal Davidic ruler who should govern 
the restored nation. Sometimes he was the deliverer who should make 
possible the restoration of Israel. Again he was the priestly 
leader who would teach the will of Yahweh to Israel. And frequently 
the Messiah was lacking and Yahweh Himself appeared to guide His 
people. 
The beginnings of the Messianic hope are hard to trace. The 
Jews themselves based their claim upon the promise and covenant 
which Yahweh had made with Abraham when He led him out of Ur of the 
Chaldee s. Yahweh promised Abraham the land of Canaan for an 
inheritance(Gen.l2:7). Abraham's name should be distinguished and 
his seed should be as numberless as the dust of the earth or the 
stars of the heavens (Gen. 3:16;15:5). Yahweh would show divine 
favor upon Abraham's friends and disfavor upon his enemies (12:3). 
Moreover, through his descendants should all families of the 
earth be blessed (12:3). 
The covenant was renewed with Jacob at Bethel. In a vision 
Yahweh appeared at the head of the ladder and again promised 
prosperity to the race (Gen . 28:13-16). He constituted Himself the 
God of Abraham and Israel, not for their sakes but for the sake of 
mankind. Israel's relation to Yahweh should be that of a son to a 
• 
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Father provided Israel remained obedient. But Yahweh's promise 
could not be broken. No matter how deeply the people might sin, 
Yahweh must forgive, cleanse, and restore them to divine favor. 
From this time the history of the Jewish race was inseparably 
linked up with the promise. For the sake of mankind Yahweh led His 
people out of bondage in Egypt . His hand guided them through the 
wilderness where , at the foot of Mount Sinai, He once more solemnly 
made a covenant with them (Ex.l9:3-6). With His aid they entered and 
conquered Canaan and became a settled nation. 
Then came the golden age of early Jewish history. The nation 
under the rule of David and Solomon reached the height of wealth 
and prosperity . The beautiful Temple of Solomon was erected 
(I Kings 5-6) . I~agnificent palaces were built (I Kings 7:1). In 
the name of Yahweh, the prophet Nathan promised that the house of 
David should be established forever (2 Sam.7:12-16). The prophets 
preached that all past misfortunes were the punishment sent by 
Yahweh to chasten His promise-people. All Israel began to enjoy 
the favor of Yahweh. 
After the kingdom was divided and the glow of the golden era 
f aded the people added this new idea to their hope. They looked 
back upon the glory of David's reign and began to hope for the 
return of a golden age in which prosperity would again come to the 
nation. The kingdom would again be established. Another David or 
David himself would reappear to rule in peace. On that day the hand 
of Yahweh would smite the enemies of Israel and blot them from the 
earth . Ideal Israel would become the supreme ruler of the world . 
So intent were the people upon this expectation that they 
forgot their own part of the covenant. They sought other gods and 
• 
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the whole nation sank into a condition of idolatry and wickedness. 
Especially was this true in the northern kingdom, Israel. Jezebel, 
the wicked wife of King Ahab, introduced the worship of Baal into 
the land (I Kings 16:31-33). Ahab threatened and persecuted Elijah, 
the prophet of Yahweh, and forced him to flee for his life 
(IKings 19:1-3). The whole nation was threatened with apostasy. 
II. The Ideals of the Prophets. 
One after another came a series of voices which threatened, 
thundered, and appealed to Yahweh's people. Amos, a man of lowly 
birth, earning his living by common toil, left his home in Tekoa 
and went to Israel (Amos 1:1). He denounced the idolatry of the 
people (4:4,5;5:26). He condemned the rich nobles for oppressing 
the poor (4:1;8:4-6). Beneath the surface of apparent prosperity, 
he declared, lay moral decay. The worship given to Yahweh was 
hollow and insincere and Yahweh would not accept it (5:21-23). 
Amos pointed out that the Day of Yahwm to which they were looking 
forward was surely coming but it would not be the day of rejoicing 
' 
which Israel anticipated (5:18-20). Her enemies would be destroyed 
not because they were enemies of Israel but because they had broken 
moral law (Amos 1). The Day of Yahweh would bring worldwide sorrow 
and mourning. Israel had been false to her divine obligations and 
she, too, should be severely punished (2:10-12). War, famine, 
pestilence, and exile would blot out the na tion (6-8). Only sincere 
repenta~ce could avert the disaster now (5:4). But out of the ruin 
and destruction the sound kernel would be saved (9:8, 9 ). This 
faithful remnant would be restored under a Davidic ruler (9:11 ). 
Amos 9:13-15 describes a wonderful fertility of the soil where the 
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plowman would overtake the reaper and great prosperity shall 
return forever. 
In contrast to the stern tones of Amos came a voice of 
ineffable sweetness and pathos. Hosea, a native of Israel, from the 
experiences of his own life interpreted the tender love of ~ahweh. 
Israel, Yahweh's chosen bride, had proved unfaithful (Hos.2:2-6). 
The priests failed to teach the people the law of Yahweh and they 
were in religion and morals hopelessly corrupt (4:6-11). Adultery, 
drunkenness, conspiracy, and assassinations abounded everywhere. 
Baal worship occupied the people's minds (9:10). Even the calls to 
repentance received an insincere response. Therefore Yahweh must 
punish His people with exile (9:17). But the sin of Israel could 
not cancel Yahweh's love for her. There would be another betrothal 
(2:19). A new covenant would be made to include even the beasts of 
the field and the birds of the heavens, a covenant in which there 
would be harmony with earth; heaven, and God (2:18). Again in the 
last chapter comes a promise of restoration for the repentant 
(14:4-9). 
The threa tened doom of Israel came in 722 B.C. at the hand of 
the Assyrian. The country was devastated and many of the people 
carried away captive. A great figure appeared in Judah whose 
personality and statesmanship averted the fate of the southern 
kingdom for a century longer. The same sins for which Amos and 
Hosea had denounced -Israel were found in Judah. Even the fate of 
her sister kingdom had failed to make an impression. Therefore a 
great world judgment was imminent(Isa.l4-19). Judah, too, would be 
rejected because of (1) the use of false divination (30:10), (2) 
practice of idolatry (2:8), (3) greed and luxurious living (3:16-26), 
• 
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and (4) trust in human defences(31:1,5). 
The Kings of Syria and Israel began to plot against Judah. 
Hostile armies approached to lay siege to the Holy City. Ahaz, the 
King, looked out upon the hosts arrayed against Jerusalem and was 
terrified. In vain Isaiah bade him lool\ up to the Lord of Hosts 
for aid. The man of God, confident o~ Yahweh's power and willingness 
to help His people, begged Ahaz to ask any sign in proof that 
. 
Yahweh would help him. When the weakling King refused to "tempt 
Yahweh" the prophet turned upon him in scorn a t his lack of faith 
and uttered his first great prophecy to which the Hebrews later 
gave ll!essianic portent. "Behold a virgin shall conceive, and bear a 
son, and shall call his name Immanuel11 , whi ch meant " God with us" 
(Isa.7:10-14). 
Throughout his ministry Isaiah preached the doctrine of a 
redeemed remnant (6:13;10:20,21). He gave a symbolic name to his 
eldest son, Shear-Yashub (7:2), which meant 11 a-remnant-shall-return". 
In glowing terms he described the glories of the coming age(Isa.ll). 
There should be extraordinary fertility of the soil (30:23). The 
redeemed remnant would be purified from all sin. Yahweh would be 
present to bless His children (2-4). Wi th the Messianic age would 
appear divinely appointed teachers to lead the people in the right 
way (30:20,21). The redeemed remnant would become the nucleus of a 
new kingdom which would reflect the character or Yahweh. Zion would 
be recognized as the center of Yahweh's universal dominion. The true 
religion would be spread through the moral influence coming out of 
Zion ( 2:2-4). Wars would come to an end and all international 
disputes would be settled by Yahyreh as arbiter (30:28-30). The 
present Davidic ruler was worthless but when the new Messianic age 
• 
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came a descendant of David with extraordinary powers would rule 
(11:1). The spirit of Yahweh would furnish him with virtues of 
various kinds - wisdom, understanding, counsel, and might (11:2). 
He should be called Wonderful Counsellor, Mighty God, Everlasting 
Father, Prince of Peace, and His just and peaceful reign should 
endure forever (9:6,7). 
icah summed up the teachings of Amos, Hosea, and Isaiah. His 
message was also one of doom for the sinful nation. After Judah's 
punishment, however, Yahweh would bring back and heal the faithful 
remnant which would develop into a powerful nation ( ic.2:12). They 
would no more suffer from weak and incompetent rulers for Yahweh 
Himself would rule over them foreyer (4:7). This ideal Israel would 
dispense blessings to some nations whi le to others she would be a 
terror and destruction (4:2,3;5: 8) . Mi cah added a new note for the 
I essianic hope. He spoke of a personal Messiah who would be born in 
Bethlehem, and who would lead His flock like a shepherd (5:12). 
In spite of the repeated warnings of the prophets, the people 
of Judah continued in their evil ways . They believed that their 
Holy City, J erusalem, built upon high hills e,nd precipices and 
surrounded by its mighty wall,could never be taken. The loud 
denunciations of Jeremiah and his prophecies of destruction, 
therefore, fell upon heealess ears. Even when he shattered the 
costly potter's vessel in the market place and declared that so 
would Yahweh shatter the sinful nation, the people only scoffed 
(19:11). Indeed, the professional prophets sought his life for 
his harsh words and "blasphemies"(ll:21;26:ll). 
Meanwhile the Babylonian nation was gathering strength. They 
overcame the Assyrians and then turned their attent ~ on upon Judah. 
• 
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Jerusa lem was besieged and many of the rich upper class were carried 
away captive to Babylon. Some of the fugitives sought refuge in 
Egypt and carried Jeremiah with them as a captive (43:6,7). Yet 
even in captivity the sensitive prophet's voice rang out in 
exhortation and comfort. 
He painted a vivid picture of future glory for the faithful. 
After a period of seventy years Babylon would be destroyed(Jer.25:12)~ 
and a remnant of the exiles would be liberated in a manner more 
marvelous than the rescue from bo~dage in Egypt (16:14,15;23:3). 
From the ruins of the old city a ne"' Jerusalem, free froi!l corruption, 
would rise (30:18). A descendant of David, a true representative of 
Yahweh, ·would rule. Yahweh would make a new and everlasting covenant 
with them because the old covenant of Sinai had failed in its 
purpose(31:32). Instead of being imposed from without this new 
covenant would govern from within. It would be written upon the 
fleshly tables of the heart. Instead of communion through the 
nation, each individual would come into direct relation with 
Yahweh (31:33,34). Each one would be responsible for his own 
conduct. And in that day there would be no need for external 
symbols or God because Yahweh Himselr would be present to guide 
His people. 
Zephaniah laid especial emphasis upon the Day or Yahweh, and 
t ::.e terrible manifestations of nature which would accompany it 
(Zeph.l:l5). The day would be a day of terror, a judgment for sin 
upon both man and beast, Jew and foreigner (1:3) . It would be 
accompanied by great convulsions of nature rrom which only a 
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remnant or Hebrews and foreigners would escape (1:10). The redeemed 
daughter of Zion would be delivered from her roes and renoved from 
all reproach. The dispersed exiles would be restored and the 
• 
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faithful exalted among the nations of the earth (3:14-20). 
Nahum was strangely silent about Judah's sin. His voice of 
wrath held but one note - reproach upon all the enemies of Judah. 
Nineveh especially did he denounce and in fiery terms he foretold 
the utter and miserable ruin of the wicked city (Nahum 3). The 
downfall of Assyria would prepare the way for the permanent 
redemption of Yahweh's chosen people. 
Habakkuk complained because Yahweh used the Chaldeans, who 
were so much more wicked th~ Judah as a scourge for His people 
(Hab.l:l3). Yahweh showed him that terrible judgment would come upon 
the Chaldeans on account of their covetousness, cruelty, drunkenness, 
and idolatry (2:5-20). If Judah would only remain faithful and 
steadfast under all provocations her trust in Yahweh would be 
rewarded (3:17-19). 
Obadiah predicted the destruction of Judah's enemies, especially 
the Edomites because of their pride and wrong unto Jacob. The 
redeemed of the house of Jacob and Jose~h should be used to bring 
destruction upon the house of Esau. Saviors would arise in Zion 
whose sway would extend over the mountains of Esau. And over all would 
be established the rule of Yahweh (Obad.l:l7-21). 
The captives who were carried away to Babylon were treated 
very leniently by their captors. They were allowed to settle along 
the river Chebar and cultival e their own , little· plots or ground. 
Some mingled more with the Babylonians and became traders. Separated 
from their native land, scattered among heathen people, they needed 
a strong personality to keep them true to their Hebrew ideals. This 
personality was found in Ezekiel, the son of Buzi, a priest of 
Zadok. Through his influence the Jewish records and traditions in 
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the possession of the exiles were revis~d, written down, and 
elaborated. Synagogues were built in which the Hebrew ideals and 
laws were taught to the people in order that their faith in Yahweh 
and their nationality might be preserved • 
By intricate vision and symbolic act Ezekiel thundered again 
and again his message of doom for Jerusalem. Yahweh had already left 
His sanctuary in the corrupt city and was preparing to smite the 
city and scat-':-er the inhabitent~.(Ezek .ll: 22) . Ezekiel 's wife died 
and from the depth of his own sorrow he warned his .fellow exiles of 
the unspeakable grief which was so soon to come to them (24:15-27). 
The news of the downfall of Jerusalem in 586 B.C. came like a mi~Lty 
shock to the exiles r in spite of the predictions of Ezekiel, and they 
sanl{ into a state of deep despondency (Lamentations) . 
After the fall of Jerusalem Ezekiel's message became one -of 
hope (14:32). He pointed ·out that Yahweh had chosen the Hebrew 
race to exalt His name among the nations (20:9). The exile had been 
neces sary because of their sin but when they had been purified 
Yahweh would restore them in order to show the peoples of the earth 
that He was the only true God (36: 21-24). Soon all the enemies of 
Israel, who had mocked at her downfall would suffer a similar fate 
(25-32). Ezekiel described the restored remnant as an ecclesiastical 
community wi tl1 an elaborate ritual and an ideal Prince whose duty it 
would be to provide the Temple with materials for its worship (45:17). 
Only the returned exiles would enjoy the Uessianic salvation and 
their restoration would be like a resurrection from the dead(37:1-20). 
Ezekiel saw his own mission to be that of a shepherd or watchman 
who must teach the people and prepare them for the coming kingdom . 
He planned out the new Temple which they should build upon the ir 
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retu~n to Jerusalem and worked out an elaborate ritual to be used 
in the Temple worship (40-42;43:18- 27). He kept the people together 
and instilled into their hearts the Jewish ideals and traditions 
which would make their hearts burn with loyalty for their native land • 
He taught them that each individual was responsible for his personal 
salvation and that no longer should the children's teeth be set on 
edge because the fathers had eaten sour grapes (Jer . 31 : 29) . 
One other voice was heard during the period of exile - a voice 
of infinite tenderness . The name of the singer has long since been 
lost but the richness and beauty of the song still remain . We can 
still hear the caressing tones as they lingered over the words , 
"Comfort ye, comfort ye my people, saith your God . 
Speak ye comfortably to Jerusalem, and cry unto her, that her 
warfare is accomplished, that her iniquity is pardoned : for she 
hath received of the Lord ' s hand double for all her sins . " 
Isaiah 40 : 1 , 2 . 
The section of Isaiah 40-55 has sometimes been called the Gospel 
before the Gospel because of its universal message of hope and its 
prophecies of deliverance . The unknovm prophet to l d of the holiness 
of Yahweh and of Hls love for all nations . He had chosen · Israel to 
be His Servant and to mruce His Name known among the nations (48 : 9- 11). 
For this He had c~astened her that she might be worthy of her lofty 
mission. Already upon the mountains could be heard the feet of the 
Anointed One who sho~ld deliver Israel from bondage and restore her 
to her native land (52 :7- 10) . Israel, the ideal Servant, through 
suffering should minister to the nations and bring them to a 
knowledge of the true God (53) . If only she were not blind to her 
mission and were willing to become the Suffering Servant of Yahwehl 
• 
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In 538 B.C. the Deliverer appeared in the person of Cyrus. He · 
overthrew Babylon and became the ruler of the eastern world. He 
issued an edict allowing all captives to return to their native 
land. Perhaps a tenth of the exiles returned to Jerusalem to find 
discouraging conditions. The country was ovorrun with its enemies. 
Jerusalem itself was without walls and therefore to at '" ack. The 
inhabitants had intermarried with foreigners. And worst of all the 
people were paying their worship to other gods. Again the man of 
Yahweh had to come forward with a message of encouragement and 
hope. The voice of Haggai was heard about 520 B.C. rebuking the 
people for their neglect of Yahweh's Temple (Hag.l:2). They had 
built comfortable homes for themselves and had forgotten their 
God (1:4). No wonder He had not sho~m them the glories of the 
promised restoration(l:9). The people of the exile needed a visible 
earthly Temple as a bond to gather togethel' the different elements of 
the community. Hence Haggai emphasized the Temple rather than the 
ethical and spiritual matters about which the earlier prophets 
were so concerned. Hag,sai also looked forward to a great world 
judgment which should prepare the way for Yahweh's kingdom. The 
hope in a Messiani c prince of Davidic descent found rest in 
Zerubbabel, whom Yahweh approved (2:20-2~). He should rule in the 
Temple to which all nations would bring their offerings. 
Vfuen enthusiasm in building the Temple lagged Zechariah 
appeared to give encouragement. He, too, placed the hopes of the 
Messianic prince in Zerubbabel, the Branch of David'~ house(Zech.3:8). 
Zerubbabel and Joshua, the High Priest, should be crowned together 
and both should rule the restored nation (4:14). Even after 
Zerubbabel disappeared from view Zechariru1 foretold the coming of a 
, 
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Messianic era in which the obedient Jews should be exalted . 
Jerusalem should be in divine favor and a I~essianic King of lowly 
or humble birth would hold righteous and divine sway (9:9). All 
these blessings would surely come if only the people would be ready 
to accept them (Zech.9-14). 
The disappointment of the people when the new era with its 
glories failed to appear turned into indifference. The people 
neglected the Temple worship and brought offerings to Yahweh which 
they would not dare to bring to the mi litary governor (Mal.1:18). 
Instead of the perfect unblemished animals they qrought the sick, 
the lame, and the blind for sacrifice (1:7,8). Mixed marriag~s and 
divorce abounded (2:11,14-16). The rich oppressed the poor (3:5). 
All began to ask if Yahweh were truly a God of justice (2:17). In 
scathing terms Malachi denounced the people and exhorted them to 
mal{e their hearts right before their God (3:1-7). He emphasized the 
importance of keeping the law (4:4). He predicted a day of awful 
doom for the wicked after which the pious should live in 
prosperity (4:1-3). The prophet Eli jah would return as the 
messenger of this kingdom but there was no mention of a Messianic 
King (4:5). 
Still another voice added to the message of hope. A great 
calamity - locusts, drought, and fire - fell upon the Hebrew land 
(Joel 1:4-7). Joel warned the people that this was only a hint of 
the dreadful day of judgment which was to come upon the unrepentant 
(1:15). Its approach would be marked by great convulsions of 
nature (2:2). It should be a day of terror for the rebellious and 
a day of blessing and exaltation for the repentant (2:12,13). It 
would bring delQver-ance for all those who called upon the name of 
• 
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Yahweh (2:18-20,32). and annihila t ion for those who hated Israel (3:12). 
In that day the de.scendants of Abraham alone would be saved and 
enjoy the blessed future. There would be no lilessianic King but 
Yru~weh would rule His people (3:21) • 
The books of Jonah and Daniel were neither really prophetic books 
although they have their place in our Bible among the Prophets. 
Jonah was the first missionary book ever written. The character, 
Jonah, possibly symbolized Israel, who was disobedient and 
refused to carry out Yahweh's bidding. She was swallowed up by a 
"monster" but after the exile she still had her mission to perform. 
The central thought of the teaching was the universality of the 
divine plan for redemption . 
The book of Daniel was placed among the Wri~ings by the Jews. 
It was really apocalyptic in style rather than prophetic . Daniel, 
like the prophets, looked forward to the triumph of the Kingdom of 
God (Dan.7:14). T:n.e people who were living at the time of the 
inauguration of the kingdom would partake of its blessings. In 
addition to earlier teachings Daniel first preached the resurrection 
of the wiclmd as well as the good and the doctrine of future rewards 
and punislli~ents although their nature was still left indefinite. 
The Kingdom would be inaugurated by the appearance of One lil<e unto 
· the Son of Man coming with clouds of glory (7: 13). Apparently only 
Jews were to enjoy the blessings of the kingdom. 
There was one more message from .the voice of the prophets. 
Deuteronomy 18:15-22 foretold the comin6 of a great sublime prophet 
who would deliver the word of Yahweh to His people. Israel was to 
become a holy nation, governed by the will of Yahweh. This will 
should be manifested through worship and justice so that man would 
• 
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serve Yahweh and judge his fellowmen uprightly . The main e~phasis 
was placed upon form and ritual . 
As the Messianic hope emerged from the hand and mouth of the 
prophets it was rather fragmentary. But there were a few details 
about which the faith and hope of the people gathered and clung . 
Somewhere in the future , now close at hand , now distant, threatened 
the dreadful Day of Yahweh , a day of both terror and joy - terror for 
the wicl{ed and joy for the righteous and faithful . Also in the future 
was a golden age which was to dawn at the close of the day of 
terrible judgment . Then the faithful Jews would be gathered together 
into a victorious political kingdom . The capital city would be 
Jerusalem from v:hich judgment and blessing would flow upon the whole 
subservient earth . The greatest var~ation of the hope was in the 
ruler of the restored nation. Amos and Hosea looked for a prince of 
Davidic descent who should be divinely appointed and inspired . Isaiah 
also , although angered at Ahaz and the house of David and prophesying 
the coming of Immanuel, looked for a Davidic Prince . Ezekiel expected 
an ideal prince who should provide the worship for YruLweh' s Temple . 
Malachi proclaimed the coming of Elijah while Deuteronomy 13 : 15- 22 
foretold a divine prophet . And l~icah declared that Yahweh Himself 
would guide and rule His promise-people . 
III. Ideas in Later Juda:ism. 
As· the ages rolled on the fragmentary hopes of the prophets 
and later writers became purified and crystallized into two 
definite hopes, the hope for the c oming Kingdo~ of God , and the 
hope for individual resurrection . The poorer people looked forward 
confidently to a time when a strong deliverer would free the nation 
(16) 
from external rule and would establish an independent Hebrew 
nation which would be the conqueror and ruler of the world. A new 
social era would be established in which no pangs of hunger should 
be felt, nor want, nor pain , nor suffaring. 
The Pharisees believed that the present age was evil . It was 
under the influence and control of Satan and abounded in all sorts 
of misery - disease, pain , and death. They therefore tried to keep 
themselves free from the wickedness of the world in order that 
when YahwEh or His representative came to establish the new 
Kingdom they vrould be called upon to enjoy it. Through sone sort of 
catastrophe the present world would come to an end. The wicked 
and the enemies of Israel would be punished and the faithful Jews 
would arise from the dead and live forever in the glorious kingdom . 
The figure of a personal Messiah was only secondary in 
Jewish expectations. He was merely the agent by whom the kingdom 
would be established. The poor people expected a political deliverer 
who would overcome their enemies. The Pharisees looked for a 
superhuman Being who would come upon the clouds of heaven to 
inaugurate the new kingdom. There was no room in the Hessianic hope 
for a Messiah who should suff er pain or death. 
When Judas lllaccabeus and his brothers came to the foregro1..md 
of Hebrew history and secured a temporary political independence 
for Palestine, the Messianic hope was in a measure fulfilled 
(I Maccabees). Enthusiasm was rampan t but it was doomed to 
disappointment. From this ttme on the hope of a new Israel was never 
entirely suppressed and finally beca~e uncontrollable. The 
Messianic spirit was shovm in the succession of "robbers" who 
(17) 
caused so much disturbance during the reign of Herod. The unrest 
gathered headway after Uerod's death and the e~ection of Judea into 
a procuratorial province . 
There was a new sect called Zealots instituted by Judas of 
Gamala and the Pharisee, Zaduc. They were not content to wait 1.mtil 
God should bring in the new kingdom. They preferred to hasten it 
by a political revolt. There were many wild schemes for the 
restoration of the Jewish state . The revolt of 66 B.C. was a 
definite Messianic attempt to upset the Jewish state and bring in 
the new era . The Zealots believed that if t1ey could reorganize an 
independent republic· in their struggle with Rome the !essiah would 
come to their aid . Hence fitful strugs les occurred during the 
reign of Pilate but he paid no attention to the rumblings so long a s 
they did not definitely menace the imperial rule. After a final 
struggle Jerusalem was captured by Titus and the Messianic hope 
faded. 
IV. Messianic Terms. 
Some of the terms which were used by the Old Testament writers 
in· describing the Messianic hope came to assume a purely Messianic 
meaning . The "Servant" was used in Isaiah 40-55 to refer to the 
ideal Israel. She was blind, deaf, disheartened, obstinate, and 
abused , but still she was Yahweh's chosen one -His Servant. Yahweh 
had brought her from the ends of the earth, made her promises, and 
redeemed her. He would not cast her off nor forget her but would 
glorify Himself in her. The Suffering Servant, if not Israel herself, 
referred to the prophet as the representative of Israel. The 
• 
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sufferings described were mediatorial in character. The result 
would be the righteousness of Israel and the nations of the earth. 
The Servant had such a character that it might be applied to any 
person of any race or time provided he was characteristically the 
agent of the Div_ine purpose . for mankind. In the Old Testament it was 
Israel, in the New it was Jesus. 
Before 400 B.C. the Kingdom referred to a new era in which the 
/ 
Jewish nation should rule the world. Jerusalem should be the center 
of the civilized world and from the Holy City would be poured out 
the spirit of Yahweh upon the nations. In later Judaism the Kingdom 
gathered an eschatalogical meaning. It referred to a future world 
which was to come after the present world had been destroyed. Some 
great catastrophe vrould occur to shatter the heaven and earth. Th.e 
Day of Yahweh, a day of fearful judgment upon the wicked would come 
and then the just and righteous Jews would arise from the dead and 
enjoy the new kingdom. Some of the Rabbis accepted the early 
prophetic conception of the ldngdom as an earthly Messianic kin,sdom 
which would last for four hundred years and then give place to an 
eternal heavenly kingdom. Men could not hasten the coming of the 
new era but they could assure themselves of a place in it by right 
living. The popular conception of the kingdom did not necessarily 
. 
involve a Messiah although the Messiah was never thought of apart 
from the kingdom. 
"Messiah" was a Greek word meaning anointo.d. The term "Anointed 
King' did not refer exclusively to a great coming person, who was 
to be the deliverer of the nation or ma11.ldnd;. It re:t'err ed at fir.st 
primarily to Yahweh's regent or king over His eternal kingdom on 
(19) 
earth. To the prophets of David's time it meant David. To the later 
prophets it referred to a descendant of David. Vfuen ~he kingdom 
ceased to exist the people looked forward to the time when the kingdom 
should be reestab~ished under a Davidic ruler. The term came to mean 
"one who was to come". 
"Son of Man" was a term used in the book of Daniel to name one 
who should come with clouds of heaven to usher in the new age. It 
came from al'l Aramaic word "Bar-nasha11 , which meant either "man"," son 
of man", "somebody", or simply "one". From its use in Daniel and in 
the works of othe r apocalyptic writers came to be unders t ood only 
in connection with the Messiah and the coming kingdom. 
The Hebrew word "chasidh" meant "holy one", "godly one", 
"gracious one", and "mercif.ul one". It was used only in poetry, 
especially in the Psalms. An excellent example is the 136th Psalm 
where the word occurs many times in the familiar phrase, "for His 
mercy endureth forever". In Micah 7:2 the prophet referred to a 
person who would in other diction be called the Anointed One. 
Yahweh's Ohasi~h was really ~1e one in whom dwelt His particular 
mercy as manifest in the eternal covenant with Abraham, Israel, and 
David. His lovingkindness was for all nations but for the nations 
through Israel. The people looked forward to the time when Yahweh's 
OhasiQ~, King, Anointed, should exist and reign. The Ohasidh came to 
be thought of as the representative of the eternal promise to men. 
The Israelites came to think of themselves as -Ohasidhim and a sect 
was formed which adopted the name and considered themselves as 
especially holy and favored of God. 
(20) 
v. SUmmary -The Hope of the People • . 
So the Messianic hope grew until it became an almost 
uncontrollable passion in the heart of every Hebrew. Each 
individual cherished his own secret hope and longed eagerly for 
its fulfilment. He strove scrupulously - to perfect his life that he 
might have a place in the new kingdom. Every eye, heart, and mind 
was turned to the future - waiting and longing for the arrival of 
the Kingdom and the King . 
(21) 
II. THE FULFILMENT OF THE MESSIANIC HOPE IN JESUS. 
We are now ready to turn to the life and teachings of Jesus 
in order to discover the extent to which the predictions and hopes 
of the prophets of the Old Testament were fulfilled in Him. We 
shall glance at (1) the religious sects which were prominent at 
the beginning of Jesus' mini stry and (2) the mission of John the 
Baptist with its importance in preparing the way for the Messiah. 
We shall also study the growing Messianic self-consciousness of 
Jesus as revealed (a) in certain of His s·gnificant experiences and 
(b ) in His teachings. 
I. The Coming of the Messiah. 
While the Hebrew people were straining their eyes into the 
future in their search for the King, the Messiah came. Bri~~t star 
and heavenly messenger, unseen, unheard by wonder seeking mind, 
proclaimed His humble birth. And since He did not come arrayed in 
royal robes or "trailing clouds of glory", His people knew Him not. 
There was no room at the inn nor in the hearts and lives so crowded 
with selfish thoughts and ambitions. 
II. The Tendency of the Times. 
In order to understand clearly the life and teachings of the 
Messiah we must glance first at the religious and political parties 
which formed the background against which He lived His matchless 
life. The Sadducees were mainly descendanns of the Zadokite priests. 
They considered themselves the rulers of the nation and were 
therefore bent upon guarding their rights and privileges. They strove 
to keep peace with Rome lest they lose their power. They wer e 
(22) 
jealous of the influence of the Scribes and Pharisees . They 
indulged in luxuries and anru.sements forbidden by the stricter Jews . 
Anything which tended to lesselY their influence was harshly 
condemned . Holtzmann tells us that they adopted the hope for a 
political Messianic Kingdom and looked expe ctantly for a great 
military leader who would restore them to their ri~1tful 
authority . They denied the resurrection of the body and the 
apocalyptic ideas of the kingdom . 
Ever since the Law was firmly rooted . in Judaism by Ezra there 
had been developing a body of scholars and teachers called Scribes. 
It was their duty to study the Law and interpret it to the people . 
They took the place of the priests as teachers and preachers of 
Judaism. On the Sabbath they read the Law in the Synagogue and 
explained it to the assembled congregation. At .the time of Jesus 
-
they had prepared a vast code of written law and oral tradition 
which must be obeyed implicitly by every Hebrew. 
The Pharisees strove conscientiously to keep this great mass 
of oral and written law which had accumulated for generations. They 
thought that godliness consisted in scrupulous regard for pious 
ceremonies and that the most laudable zeal was removing motes from 
their brothers' eyes. They evolved an elaborate system of reasoning 
by ~hich they evaded moral obligations. They held themselves aloof 
from the common people as their name suggests and strove to be 
considered holy men. Their devotion to the law was inspired by 
Patriotism. They believed that whenever the law was kept perfectly 
for even one day the Messiah would come. They, together with the 
Scribes, accepted the apocalyptic notion of the future and looked 
each day for the. great cataclysm which would accompany the 
• 
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appearance of the Messiah . The emphasis upon outward rorms of 
religion caused the Pharisees to forget the inward spirit and 
they grew narrow, censorious, self-righteous, and conceited. 
The Essenes went even farther. They were so devoted to 
ceremonial purity that they became ascetic and communistic. TILey 
disapprove d of marriage and in order to avoid danger of defilement 
organized themselves into monastic communities, living in cities 
and in the country, especially in the wilderness west of the Dead 
Sea. They denied the resurrection, but kept the Sabbath more 
rigidly even than the Pharisees. 
About 27 A.D. there appeared in Judea an ascetic. He was 
associated with the Essenes if not a member of their body. The 
suggestions he took from this party, however, he developed in his 
own way . He lived in the wilderness apart from the world; his 
raiment a coarse garment woven of camel's hair, and his food 
locusts and wild honey (Mark 1:6). It has been suggested by some 
scholars that he did this in order to represent himself as Elijah 
the great prophet who was to return to proclaim the Kingdom of God. 
He and his disciples kept the fasts as did the Pharisees (Mk.2:18). 
But John was actuated by a higher motive than either Essenes or 
Pharisees. When convinced that the Messianic kingdom was at hand 
he did not hasten to save himself and assure himself of a place in the 
coming kingdom but was eager that all other men should have the 
same opportunity as he. So he began to preach in the wilderness, 
probably near Jericho where the caravans would cross the Jordan, 
and became a mighty voice proclaiming the approach of the Kingdom 
of Heaven. 
John exhorted all men to flee from the wrath to come. As over 
• 
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against the ceremonial righteousness of the Pharisees and Essenes 
he demanded that men repent of t11eir sins and lead a pure inner 
life if they would enjoy the blessings of the new kingdom. In 
token of their acceptance of the kingdom John performed the rite 
of Baptism by immersion in the Jordan. The Baptism was a symbol of 
repentance performed but once in contrast to the frequent ceremonial 
washings of the Pharisees and Essenes . It meant a confession and 
turning from the old life · of sin, and consecrati on to the coming 
enterprise. John revived the old teaching of the prophets 
proclaiming the establishment of a new covenant with God and 
demanding a cleansing of the people as did Moses. 
The rumor of John's teaching spread throughout Judea and people 
began to flock out from the towns and cities curious to see the new 
teacher and hear his message. Edersheim tells us that the year 
27 A. D. was a Sabbatical year, giving the multitudes leisure to 
attend on the Baptist. As the people came John recognized their 
needs and repeated his exhortations. When he saw the Pharisees and 
Sadducees appear he expressed his surprise in the words, " 0 
generation of vipers, who hath warned you to flee from the wrath 
to come?"(Lk.3:7). He likened them to the unclean reptiles which 
come creeping out from their holes when the heat of a wilderness 
fire drives them forth. He shook their smug complacence and 
security by telling them that mere descent from Abraham would avail 
them nothing if their lives were not clean and pure (Lk.3:8). He 
warne~them that the axe and not the pruning hook would some day 
cut them down unless they ceased from their ceremony , lived rightly, 
and shared with the poor (Lk.3:9). To the publicans he advised 
fairness in collecting taxes (Lk.3:13). The soldiers had been 
(25) 
arresting men and accusing them falsely in order that they might 
extort rich gains from their victims. John suggested that they cease 
from their greedy practices and be content with their wages (Lk.3:14). 
To all he said, 11 Repent and be baptized11 • The Zealots and the common 
people accepted him gladly. 
When John was asked if he were the Messiah he denied it 
(Jn.l:20). He was only a voice crying in the wilderness. His 
mission was to proclaim the nearness of the kingd~m and the coming 
of the Messiah in judgment . He was to prepare the people for the 
Lord, because John like the Pharisees believed that when the people 
were prepared the Messiah would come. He was to point out the --
Messiah when He appeared. Then he told the questioners that his 
Baptism of water was only a symbol of their acceptance. of the 
kingdom but that the Messiah would baptize them with the Holy Ghost 
and with fire, thus refining them so that they might be worthy of 
the kingdom (Jn.l:25-27). In proclaiming that the lessiah was Judge 
of the world John showed his limitation. He recognized only God's 
righteousness and willingness to forgive men if they repented. He 
did not sense the yearning love of God which seeks to save. For this 
reason John remained a part of the old order and the least in the 
Kingdom of Heaven (Lk.7:28). And yet John did a great work in 
preparing the way for the coming of Jesus. He caught the vague 
rambling popular hopes for the Kingdom and moulded them into a 
definite idea - the nearness of the Kingdom and the necessity of 
preparing for its coming. He opened the hearts and minds of the 
people by his teaching so that they were willing, expectant, and 
eager to receive the message of the Messiah · 
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III. Jesus' Conception of Himself ~ Messiah . 
On~ day the One greater than John came to the banks of the 
Jordan. John did not know Him as the Messiah, but as a Prophet he 
recognized that Jesus was holier than he. Scholars have questioned 
whether even Jesus knew that He was the Messiah when He came to the 
Jordan. Wendt thinks that Jesus' consciousness of Messiahship was a 
gradual growth which could be traced back to His early childhood. 
He would prove it by the incident of the boy Jesus in the Temple 
(Lk.2:41-51). This incident shows a deep love for God as His 
His Father and a devotion to the Temple as His Father's house but 
there is nothing to indicate anything deeper than a clear 
consciousness of filial relationship. From the Gospel narrative 
it would appear that when Jesus came to the Jordan He did not 
know that He was the Messiah . 
Again scholars have disputed concerning Jesus' motive for 
Baptism. Holtzmann declares that Jesus was conscious of imperfection, 
basing his argument on the Gospel of the Hebrews and upon Jesus' 
own question to the rich young man ,"Why callest thou me good?"(Mk.l0:18) 
This argument is very inadequate. Scott, on the other hand, th~nks 
that the Baptismal experience was for Jesus only a call to a great 
work . Most scholars, including Wendt and Weiss, however, agree that 
it was a public consecration and was a revelation for Jesus alone. 
He had heard John's message and had come to identify Himself with 
the moral movement. He shared in the Messianic hopes of the day and 
looked for a speedy establishment of the Kingdom. Jesus knew that 
He did not need to repent of any sin. The Baptism was for Him the 
expression of a desire to show entire adherence to John's work. It 
was the intention to be among the number of the insignificant ones 
• 
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breaking with the past. It was a decision to preach like John. It 
was a resolve to live henceforth according to the will of God and 
in hope thereby of winning a place in the Kingdom of God. 
As Jesus came up out of the water the Spirit like a dove descended 
upon Him and a voice from Heaven said, 11 Thou art my beloved Son in 
whom I am well pleased" (Mk..l:ll). This was a miraculous revelation, 
apparently to Jesus alone as there was no coament made either by 
John or the multitude. The titles "Son of God" and "Beloved" or 
"Well pleasing to the Father" were attributes of the Messiah . In 
a flash Jesus saw the significance of the preparation of His early 
life and His true relation to God. Unlike Paul the revelation did 
not cause a distinct break with the past but disclosed the goal 
ahead in direct line with the way in which Jesus was going. 
Surprised, He turned aside into the desert to think the situation 
through. He must work out alone the manner in which He was to 
conduct His Messiahship . 
Jesus conceived the Kingdom to be a Kingdom of Brotherhood. 
The idea of earthly power, glory, and sovereignty for the Messiah 
was not in keeping with the will of God and could not be reached 
on the pathway of loyal obedience to Him. The Temptation was 
therefore necessary to bridge the chasm between His own and the 
popular conception of the Kingdom. 
The Temptation of Jesus in the wilderness came from the 
content of His thought. Wendt and Holtzmann think that in the 
Temptation Jesus' Messia.hship was at stal{e. Scott argues that it was 
a question of Jesus• divine Sonship resulting in a clear assurance. 
But we have no evidence that Jesus ever doubted His Sonship. Hence 
the view that this was a conflict between a lower and higher 
conception of Messia.hship is nore acceptable. At the same time 
(28) 
it is more than probable that His decision with reference to His 
Messiahship rested down upon His unique consciousness of Sonship. 
Only such a method as would be in clear harmony with His sense of 
• unbroken fellowship with the Father could be acceptable to Him. 
The questions of the Temptation, therefore, were symbolic, 
referring not to the acceptance or rejection of Messiahship but 
rather to the method and content. It was the time when He wei~1ed 
and rejected with deepest care the popular Messianic ideas, and 
accepted a higher ideal of what the Messiah 's work and kingdom 
must be. The first temptation was probably personal. The region 
of Judea was barren and rocky, the people poor. They were hopefully 
awaiting the approach of the Messianic age when there would be 
extraordinary fertility of the soil. Did not the prophet sa~ that 
in that day the plowman would overtake the reaper and the 
mountains would drop sweet wine?(Amos 9:13). And did not the 
Psalmist tell of a day when the valleys should stand so thick 
with corn that they would laugh and sing?(Ps . 65:i3) Since the 
struggle for humanity is for bread, and since the people were 
expecting a Messiah who should elevate their economic condition, 
why not convert the stones into bread and thus relieve the 
poverty of the poor? Such a method Jesus refused to even consider. 
Then in fancy Jesus imagined Himself on the Pinnacle of the 
Temple and was tempted to cast Himself down into the midst of the 
people. Malachi looked forward to the time when the Lord would 
suddenly come to His Temple ( al.3:1). Hence the Pharisees 
expecte d the Messiah to come from Heaven in some miraculous 
manner . They had accepted the Messiani c hope of the Apocalyptic 
writers who foretold a supernatural Being who should come i n clouds 
(29) 
of glory to destroy the earth and establish a new epoch. They knew 
the passage from the Psalms, which promised God's protecting care 
lest His child dash His foot against a stone. But this was 
• incongruous with Jesus' conception ~f God . God's children should 
trust and not make trial of Him. Jesus knew that as Hessiah He 
could trust God for power and protection only in the line of His 
high vocation. He could not command divine aid in carrying out 
selfish ends or to shield Him from wantonly incurred danger. 
Again Jesus imagined Himself upon a high mountain overlooking 
the nations of the earth. Here He thought of the prophetic and 
popular conception of the Messiani c kingdom - a glorious, universal, 
political kingdom with Himself as Sovereign Prince. But God's 
Kingdom was dominion in the hearts and lives of men. His Kingdom 
was religious and gracious instead of political and judicial.God's 
plan was not rule over others but loving service . A third time 
Jesus refused a me thod. 
From this experience in the wilderness Jesus returned strengthened 
in purpose. He had rejected the economic, apocalyptic, and 
political methods . In any of these ways He might have appealed to 
certain classes of people. The common people would receive Him 
joyfully if He only relieved their physical needs. The Pharisees 
would support Him if He cast Himself down from the pinnacle of the 
Temple and thus proved Himself to be the Son of God . And the 
Zealots had long been awaiting a conqueror who would establish 
his political kingdom. But Jesus had come to do His Father's work . 
He must establish His kingdom in the hearts and lives of men by 
loving service and lowly example. He must give up the popular idea 
of the Messianic kingdom and replace it by His own. He was now 
(30) 
ready to undertake the public teaching and ministry with unshaken 
conviction of His Messiahship and with growing clearness and 
consistency of view in regard to the Kingdom of God. And yet this 
• was but one stage in the growing life of Jesus. He did not at this 
point realize His Messiahship in its entirety. He could not see the 
cross ahead although He must have expected some opposition against 
an attempt to establish a program so radically different from 
popular expectation. The future stages of His life program He was 
obliged to work·out in the light of His advancing experiences and 
of His ovm inner growth. 
Vfhen Jesus returned from the wilderness John looked upon Him 
and said, "Behold the Lamb of God that taketh away the sin of the 
worldt"(Jn.l:29) . Sanday assures us that there must have been 
something in the face and bearing of Jesus which led John to think 
of the old Messianic prophecy, "He was brought as a lamb to the 
slaughter"(Isa.53:7),_ generally ignored by Messianic thinkers. 
This same inner consciousness of Jesus was felt by the two disciples 
who followed Him that day, and found expression in Andrew's words 
to his brother, 11 We have found the Messiah"(Jn.l:41). It was· this 
first impression which made the four fishermen so ready to answer 
Jesus' call when He appeared upon the shores of Galilee (Mt.4:18-20). 
They would not have abandonned t heir occupations if an utterly 
unknown and irresponsible person had promised to make them fishers 
of men . And as they associated with Him throughout His ministry 
the first impression deepened into conviction although they never 
really understood the true character of Jesus' Messiru~ship. 
On Jesus' second journey into Galilee He passed through the 
country of the Samaritans. The Samaritans were a mixed race 
(31) 
resulting from the importation of inhabitants from Assyria at the 
time of the Assyrian conquest in 722 B.C . They were therefore 
despized as Gentiles by the true descendants of Abraham and no 
• righteous Jew would lower himself to even speak with a Samaritan. 
These people borrowed the Me ssianic hope from the Jews but as they 
rejected the whole Old Testament except the Pentateuch they looked 
forward to the coming of the great divine Prophet as described in 
Deuteronomy 18:16. So when Jesus ·met the woman of Samaria at the 
well Ee could disclose His identity as the Messiah and be acce pted 
as a great moral teacher (Jn.4:26). 
Rumors of Jesus' work reached John the Baptist who had been 
imprisoned by Herod. These rumors were so different from what he 
expected a Messiah to do that he sent two of his disciples to Jesus 
to inquire if He were in truth the Messiah(Lk.7:19 ). John had 
preached a Messiah who would thoroughly cleanse the threshing floor 
and burn up the chaff (Lk.3:17). Jesus seemed not to have taken the 
first step. He was feasting with publicans , making friends with 
sinners, and preaching forgiveness on easy terms to all. 
Jesus did not reply directly to John's question. He showed 
John's disciples the things which He was doing and reminded them 
that they were fulfilnents of certain passages from the Old 
Testament which were regarded by the Rabbis as Messianic (Isa.29:18 ; 
35:4-6;42:7; and 61:1). There seems to have been no doubt in Jesus' 
mind as to the fact of His Messiahship but He preferred that men 
should form their own opinion with regard to Him from His ministry. 
Moreover, to answer "Yes" to John's query would have been to admit 
that He was the kind of Messia~ which John expected. If the people 
once gained the idea that Jesus was the Messiah it would be very 
• 
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difficult if not impossible for Him to develop His conception of 
Messianic work - in contrast to their ideas of what a Messiah should do. 
Anxious to carry His message and healing to His own countrymen, 
Jesus went to Nazareth (Mk . 6 :1-6; Lk . 4 :16- 30) . It was the Sabbath 
day and Jesus entered the synagogue and in His quiet masterful way 
propounded the scriptures to the people reading and appropriating 
that most gracious passage from Isaiah 61, " The Spirit of the Lord 
is upon me, because He hath anointed me to preach the Gospel to the 
poor; He hath sent me to heal the brokenhearted, to preach 
deliverance to the captive s, ·and recovering of sight to the blind, to 
set at liberty them that are bruised, to preach the acceptable year 
of the Lord". The inhabitants of Nazareth could see in Jesus only 
the young carpenter whom they had known so many years and they were 
angered that He should claim to be the rulfilment of the Scriptures. 
They thrust Him out of the city and would have killed Him if Jesus 
had not escaped from their hands. It was from the depths of sad 
experience that the Master said, "No prophet is accepted i n his 
own country"(Luke 4:24). 
When the people Who followed Jesus realized that He did not 
intend to overthrow the Roman government and become a political 
Messiah, their enthusiasm began to wane. One memorable day at 
Caesarea Phili ppi, anxious to know the opinion of His own followers 
with reference to Himself Jesus turned to them with the question, 
" Who say ye that I am?"(Mt.l6:15). The peopJ.eJthey saw,looked upon 
Him as a prophet (-,t.l6:14) • .l:'eter boldly confessed the.t He Wc~s the 
Messiah, the Son of God (Ut . 16:16). The confession was mad0 at a ti e 
~~en popular enthusiasm and faith had ebbed away and the disciples 
had had repeated evidence of the determined hostility of the leaders 
(33) 
toward Jesus. All the acts of Jesus were o. contradic.t::i,.on to their 
ideas as to how a Messiah should act . Hence , the confession of 
Peter indicated an absolute surrender to Jesus' mastery over life 
• and thought.In contrast to the doubts of John the Baptist 
inpetuous Peter was willing to accept upon trust what he could not 
understand . Jesus' exclamation of joy at Peter ' s c 0nfession showed 
that it marked an important stage in the spiritual deve lopment of 
the Apostles (Mt . l6:17) . The recognition of Messiahship was not 
from the promptings of ambition, racial pride, or selfishness. 
It was one thing to accept Jesus as Messiah and an entirely 
different thing to understand His mission. Although the disciples 
confessed Him to be the Messiah they expected that He would soon 
lay aside His work of preparation and take up His future work as 
King of the Jews . It is at this point rather than at the Baptism 
that Scott would place Jesus' first ( complete )l{nowledge of His 
Messiahship . But Sanday expresses the more common opinion when he 
says that it was no new thought to Jesus . This is proved by the 
lesson which He immediately began to teach His disciples. He 
showed them that it was divinely necessar y for His ministry to 
culminate in suffering and-death (Mt . l6 . 21) . The disciples could 
not conceive of a dying tessiah and their intense distress at the 
thought became a stumbling block to Jesus (~t . l6:22,23). 
The Master's heart was heavy because of the distress of His 
disciples and His own agony . He needed strength and cheer through 
communion with His Father , while the disc iples needed to see the 
transfigured Messiah . A week after the experience at Caesarea 
Philippi Jesus took Peter, James, and John up Mount Hermon to 
pray (Mt . 17 : 1-13). Here the disciples had a tremendous experience. 
/ 
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They saw Jesus no more as a Galilean carpenter but as a majestic 
Being from whose whole person streamed a dazzling white light. 
On either hand were Mo ses and Elijah signifying that the Messiah, 
• foreshadowed by Law and foretold by Prophet , was the One who 
through suffering must enter into His glory (Mt.l7:3) ~d from the 
brilliant light above came a voice Which said, "This is my beloved 
Son, in whom I am well pleased; hear ye Him"(Mt.l7:5). Bruce in 
"The Kingdom of God" explains that through the Transfiguration 
Jesus obtained assurance that by willingness to become a sacrifice 
He gained the approval of His heavenly Father. With this faith He 
was strengthened to set His face steadfastly toward Jerusalem 
believing that the certainty of death was the most convincing 
evidence that He was the Messiah . 
From this time Jesus more openly disclosed His Messianic 
position although He continually emphasized to His disciples His 
suf1ering and death. With increasing emphasis He taught the future 
kingdom and world judgment. He promised the disciples who had made 
earthly sacrifices the reward of eternal life in the new kingdom. 
When James and John contended for first place Jesus declared that 
the right to distribute such honors belonged to God alone(Mt.20:20,21). 
Then He taught the disciples a lesson of humility and service 
0• t.2o: 25-28). 
At last the time for the Passover drew near. Jesus and His 
disciples prepared to go to Je~~salem knowing clearly that the 
Messiah must now fulfil His mission. Now Jesus took the initiative 
in a genuine Messianic demonstration. He entered the city of 
Jerusalem riding upon the foal of an ass according to the prophetic 
approach of a King as described in Zechariru~ 9:9 (Mt.2l:l-ll;Lk.l9 : 28-~0; 
(35) 
The people went out to meet Him expecting that at last He would 
assume His Messianic pmver and redeem Israel. Enthusiasm beca"!!le 
unbounded . Pharisaic remonstrances were of no avail. In His last 
encounter with the Pharisees Jesus assumed the aggressive and 
entered the Holy City as the Prince of Peace. 
For Jesus this triwnphal entry was not a triumph but a defeat, 
not a glory but a humiliation. It was a fresh revelation of the 
failure of His ministry . He knew that the devotion of the people 
was not genuine. Today they cried "Hosanna" because they thought 
He was going to satisfy their greed for power and their thirst for 
vengeance. To-morrow the same lips would cry "Crucify Him 1" On to 
the courts of the Temple passed the procession where, instead of 
driving out the Roman guards, Jesus made a calm survey of the scene 
and returned to Bethany.(Mk.ll:ll) The crowd disappointed and disgusted 
at His seeming cowardice, went their way . ~ 
Finally the day for the Passover came. Jesus and His disciples 
met for their last sacred communion together. The most significant 
act of the Last Supper was when Jesus too~breaJ, blessed, and 
brake it (_k,22:19). This act according to Bruce shows how ~lly 
and intensely Jesus now understood His mission Re was the Paschal 
lamb sent from God to be a sacrifice for His people. After the 
meal He taught them anew a lesson of service by washing their feet 
(Jn.l3:4-6). He again foretold His death and resurrection and 
promised to send a comforter to guide them until He returned 
(Jn.l4:26). 
The arrest and trial of Jesus followed speedily after the Last 
Supper . The Sadducees had now joined the Pharisees against Jesus. 
They feared that the disturbance would arouse the hostility of 
) 
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Rome and that they would lose their power. Hence they strove to 
have Jesus condemned immediately and to do it according to the Law. 
In answer to the demand of Ca~has Jesus for the first time in His 
• career openly stated to Jews that He was the Uessia'h (Mk.l4: 62). 
The anger of the Jews reached its height and they had no rest 
until they had won the unwilling consent of Pilate. and had forced 
the King of the Jews to drain the cup of sorrow and death down to 
the bitter dregs of the shameful cross.( Thus in their blindness / 
the Hebrew race failed to recognize the true fulfilment of their 
Messianic Hope./ 
But the events of Jesus' life were not the only indications 
that He was conscious of His mission . As we turn from the study of 
His life to the self-designations which He either used Himself or 
allowed others to use in speaking of Him we become aware that 
these are also expressions of His Messianic Self-consciousness. 
11 Son of Man", used about forty times in the Gospels, seems to have 
been a favorite term of Jesus, probably because the meaning was 
obscure. Ezekiel used it when referring to himself as a prophet. 
Daniel employed the ter in speaking of the supernatural Being 
who was to usher· in the new kingdom. It was not in current use as 
a Messianic title in Jesus' time. Sometimes He used it in describing 
the sufferings through which the Messiah was to pass. Again He 
employed it in referring to His resurrection and second coming. 
But the real significance of the term was for Jesus Himself. This 
title, says Shailer Mathews, expressed His consciousness of 
heavenly authority as well as the self sacrificing ministry of 
coming salvation. He was the I!an whom God had chosen to be Lord 
over all . This was the very heart of His consciousness. By way of 
(. 7) 
the Cross He should come to His crown of Glor y. His throne was one 
which He must stoop to conquer , a greatness which was the reward 
of service, the exaltation won by humility . Moreover , it connected 
• the eschatalogical and suffering servant with an infinite sense of 
brotherhood for toiling and struggling humanity . As Son of God 
Jesus looked upward to the Father; as Son of Man He looked outward 
to His brethren, the sheep who had no shepherd . Bearing both titles 
He was in intimate fellowship with God and men and the connecting 
link between them . ) 
The term "Christ" is never found in the Gospels as a self-
appellation. It was only implied to the woman of Samaria . It was 
not even used after Peter ' s confession at Caesarea Philippi . It 
was lacking in His answer to the High Priest's question (Mk.l '1 : 61) . 
The term implied the coming of God into everyone's heart . Strangely 
enough this term which Jesus never employed when referring to 
Himself is the t itle by which all His followers are known . 
Jesus never applied the term ''Son of God" directly to Himself 
although. He frequently spolce of Himself as the "Son" • It was used 
by the demoniac s as the name for Cne of superior authority and power 
and comprehended prerogatives which were a part of the ~essianic 
vocation . Jesus accepted the term at Peter ' s confession and even 
answered "I am" when Caiaphas questioned . "Son of God" described 
an ethical spiritual relation to God, a Sonship which was 
distinguished rrom that or others .~n may become sons of G~but 
Jesus was the Son withou'!:; qualification or condition . The Son 
represented the Father and revealed the Father ' s will and nature 
that in Him men might see God disclosed to them. Their treatment 
of the Son was the test of their attitude toward God . 
• 
• 
• 
(38) 
IV. The Teachinas of 
Jesus' c nception of His Messianic mission was also revealed 
by His teachings. That this conception was different from the 
ideas of the Jewish scholars is shown by His frequent clashes with 
the Pharisees which finally resulted in His break with Pharisaism 
as a system. Wendt sets forth very clearly the point of difference . 
The Jews believed that God manifest ed Himself through Scripture 
and felt themselves bound to religiously keep the Law as it was 
revealed in the Old Testament. They gradual l y applied themselves 
to obeying the Mosaic Law and disregarded the inner spirit. Jesus, 
on the other hand, stood in inward agreement with the divine 
revelation of the Old Testament. Stevens tells us that He allied 
Himself with the moral and prophetic rather than the legalistic 
forces of Judaism. He realized that the laws were defective. The 
Old Testament meant to Him the purpose of God as disclosed in 
Israel's history . It was the heart of the Scriptures with its 
changeless spiritual laws which was the basis of true religion. 
He therefore came to fulfil the Law. He did not intend to destroy 
or discard the old law and establish a new code but rather to 
develop and enforce its true spiritual meaning . If the Law forbade 
an act Jesus forbade the motive which prompted the act. Jesus' 
~ulfilment of the Jewish law meant the instilling of a spirit or 
love and brotherhood into the hearts of men so that 'there wouid 
be no need for law . 
The Pharisees could not understand such a conception. They 
watched Jesus healing the sick on the Sabbath day and began to 
murmur . They saw the disciples who were passing on the Sabbath 
• 
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throu@~ a grain field pluck the grain and remove the husk by rubbing 
the kernels between their hands. In the eyes of the ~~arisees this was 
an act of unnecessary labor and therefore must not be perforned on 
the Sabbath. It involved reaping, threshing, and grinding grain • 
They complained to Jesus, who explained that a human soul was of more 
value in God's eyes than a'man imposed law. Laws and institutions 
were supposed to be of help in developing a · man's soul but when 
they became a hinderance instead of a help they must give place. 
The Pharisees were very much disturbed because Jesus' disciples 
did not fast. To them fasting was a sacred duty to be religiously 
performed. Jesus told them that f'rtends at a wedding could not be 
sad while the Bridegroom was present. The time would come when 
the Bridegroom would be taken away. Then the disciples would fast 
because their joy would be gone. Sorrow and sincere repentance for 
sin should be the incentives for fasting. 
When the Pharisees openly derided Jesus and the disciples f'.or 
eating with w~washed hands and for associating with publicans and 
sinners, Jesus turned upon them in scorn. He declared that they 
were so scrupulous about keeping the outside of the platter clean that 
they left the inside foul and dirty. He warned the disciples to 
beware lest they follow the blind path of ceremony \Vhich these 
hypocrites trod. From this time on to the end of His life there 
was open war between Jesus and the Pharisees. 
The common stand tal{en by scholars especially Wendt, Bruce, 
and Stevens is that Jesus taught no new doctrine concerning God 
but built upon the old Jewish i4eas and developed the tenderest 
side of the Old Testament. Upon the pages of' the Prophets .we f'ind 
pictured a God who sits in Kingly majesty in the heavens wielding 
• 
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His sovereign power. All peoples of the earth are called upon to 
sound His praises and bow in fear before Him. Jesus frequently 
referred in His parables to God as a King but He added the idea 
of kindness and benevolence • 
Occasionally in the Old Testament we find the word Father to 
show God's relation to the nation and later to individual 
Israelites,by which He demanded obedience. Jesus took this term · 
and raised it to an infinitely highe~evel than the Old Testament 
idea. Jesus knew God as His own Father and from His personal 
experience He developed the conception of God as the Father of all 
men. The parable of the prodigal son ( Lk.l5: 11-32). shmved the 
forgiving love of the Father Which extended to even the unfaithful 
and the evil. God's Fatherhood was not limited to race or people 
but included all mankind in an intimacy of relationship as 
companion or friend. Righteousness consisted in loyalty to a 
beloved Father and sympathetic companionship with Him. Friendship 
with God could not be obtaine~ by a study of ritual or by devotion 
to Temple worship but by ~orking to accomplish divine purpose. God's 
Fatherhood consisted in pity, forgiveness, and protecting care 
but not without co-operation on the part of man. 
The opinion of scholars concerning Jesus' conception of the 
Kingdom of God is not uniform. Weiss , Schweitzer, and Scott think 
that Jesus accepted the current ideas. Wendt and Bruce hold the 
more common view that Jesus had in mind a spiritual kingdom to be 
gradually introduced into the world. Wendt says He had a conception 
of a divine dispensation unde r which God would bestow His full 
salvation upon the society of men who on their part should fulfil 
His will in true righteousness. Bruce bases his arguments upon the 
(41) 
words and acts of Jesus. Jesus and John both preached of a coming 
kingdom. John expected a theocratic kingdom in which only the 
righteous could partake. He and his disciples were sad and 
• apprehensive whenever they thought of the meager remnant which 
would be saved. Jesus and His disciples resembled a jOY-OUS bridal 
party even i n the lmowledge of the impending kingdom. Jesus c ould 
not, then, have looked for a theocratic kingdom but for a ( spiritua l --? 
one .l This kingdom was to be a free gift of grace from God who with 
a great pardoning love forgave unworthy men and thus gained power 
over them. This is shown by the fact that Je sus uttered His 
message to the poor, the publ i cans,and sinners. Then, too, the 
term " Kingdom of Heaven" which Jesus used occasiona lly suggests 
that the kingdom was an ideal hovering over all actual societies 
awaiting fulfilment. 
Jesus seems to teach that the Kingdom was to be a gradual 
growth. Bruce cites as proof of this the parables of the sower 
( k.4:3-8), the seed (Mk.4:26,27), the mustard seed (Mt.l3:31,32), 
and the leaven (Mt.l3:33 ). These parables would indica te that the 
a pproach of the Kingdom was to be quiet and unobtrusive yet certain, 
until it included the whole world. But other scholars point to the 
frequent admonitions to watch and the admission that even the Son 
knew not the day nor the hour of the coming kingdom (Mk.l3:33-35; 
Mt.25:1-12;24:27,37-44). Thus we shall have two contradictory 
statements unless we accept the view of some of the recent scholars 
like Rall who believe that the latter passages were colored by the 
interpretation of the disciples, who, after Jesus' death and 
resurrection, were looking for His speedy return. 
Wendt and Bruce both set forth admirably the conditions by 
• 
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which men may e~ter the Kingdom of God. Men can accept the Kingdom 
freely if they only put forth an effort to get it. They must have 
a childlike character which is ready to receive the Kingdom . Sinners 
who have no merit of their own can enter if they have the spirit 
of penitence and repentance. Once in, however, they must ~eep 
the spirit of the Kingdom in order to remain. And they must be 
willing to renounce all that does not accord with the Kingdom and 
must be ·ready to do all in their power toward the spread of the 
Kingdom . 
In contrast to the Jewish narrowness Jesus emphasized a 
Messianic universalism as did Deutero-Isaiah and Johah. The 
Pharisees looked for a kingdom in which the Jews should be supreme 
rulers dispensing blessings to the heathen who should be subject 
to them. Jesus, on the other hand, preached a kingdom in which all 
men would be brothers with one Father who is in Heaven. 
Thus the Kingdom of which Jesus preached was the realization 
of God 's fatherly sway over the hearts of His children. A Father's 
subjects were His children and the purpose of His rule was to make 
them one in character witn Himself. The subjects of the Kingdom 
were all who with filial spirit did the will of the Father. There 
was no barrier of race or earthly condition. The motive power of 
the Kingdom was love. The highest : laces belonged to those who served 
I ~ 
most. The Kingdom began at the time when Jesus revealed the Father-- / 
and men accepted Him. It increased as people gathered and won 
others. Its consummation is still in the future when the harvest 
is gathered. 
Jesus' conception of the person of the J.essiah as revealed in 
His life and teachings was widely different from the current 
(43) 
popular conceptions. It took up and stressed ethical Messianic 
teachings of the Prophets Which the Jews of Jesus• time commonly 
ove"rlooked. Jesus rejected the title "Son of David" because it 
• carried with it an idea of military ruler over a political kingdom. 
Jesus showed the Pharisees that the Scribes had misinterpreted the 
title. David was not merely the ancestor of the ~ essiah, because 
David himself looked up to the Messiah (Mk.l2:35-37). The true "Son 
of David" would have the same military prowess. The Mesoiah was a 
greater man than David with a spiritual glory of His ovm not 
derived from descent. 
There was no room in Jewish conception for a suffering Messiah. 
They had always thought of the Messiah as a victorious King Who 
should come to establish a blessed kingdom. At first Jesus 
recognized the probability of suffering but committed Himself to 
the leading of God and up to the last deemed it possible for God 
to interfere and take the cup from Him. Yet the figure of the ) 
Suffering Servant of Deutero-Isaiah was constantly in Jesus' mind 
and exercised a powerful influence · over Him. He discerned this as 
the supreme Messianic prophecy which coincided with His own 
conception. Scott suggest~that He saw in the de a th of John the 
Baptist the fate of all prophets and we can infer that Jesus 
recognized His destiny to be in some way linked up with that of 
John,the forerunner. His conception of a suffering Messiah was also 
influenced by the course of events, which He considered a sign from 
God. When He set His face to Jerusalem He was conscious of death 
ahead. He saw that the Divine will was leading Him to dea th and 
He must be ready to lay down His life. 
• 
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As incompatible as the suffering Christ to the Jews was the 
idea of the -resurrected Christ. To their -mind the Messiah could not 
die and the crucifixion of Jesus proved to them beyond a doubt that 
He was not the Messiah. They considered the rumors which they heard 
regarding the resurrection of Jesus as merely words of false hope 
or propoganda set in motion by the disciples to gain a following. 
Jesus, however, knew tha t the Resurrection must occur as the final 
fulfilment of His Messianic mission and as the door to His eternal 
glory. 
So throughout His historical career Jesus adjusted Himself to 
this self-interpretation. He continually predicted His death and 
resurrection to the disciples and sought to give them a conception 
as clear as His own. For this reason He was willing to set His face 
toward Jerusalem knowing what He must encounter there. For this 
reason He offered no resistance when the soldiers came to arrest 
Him. This was the hope which helped Him bear the cross and endure 
agony and shame. 
As we glance back over this survey we shall become aware of 
three significant facts . {1) Ever since His chilill~ood Jesus had 
b een strangely eonscious of a unique sense of Sonship to God . - a 
consciousness which unfolded and developed as His life advanced. 
(2) His Mes sianic self-consciousness also was a developing one 
depending upon His own inner growth and affected by His outer 
experiences with the people and CU$toms of His day . (3) Throughout 
His teachings He laid great emphasis upon the ethical and spiritual 
principles of life that have eternal value; so that His Kingdom is 
both individual and social, inward and outward, an ever present 
possession and an ever advancing movement. 
I 
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Jesus' death held and still holds the following significance 
for the world (as gleaned from Wendt, Mathews , and Ottley) . (1) It 
was primarily a ransom from sin. (2) It freed from the fear of 
death. (3} His death broke the bonds Which held His disciples in 
captivity to a low conception of His salvation. For instance He 
ransomed James and John from their worldly ambition to occupy seats 
of honor in His kingdom.- (4) He was ready to endure whatever was 
necessary for the fulfilment of His Messianic call ing . He came to 
establish a kingdom and when He found that it was only by a career 
of suffering culminating in death that He could accomplish His 
God-given task, He trustfully accepted His fate as part of the 
loving Father's plan. He saved men by performing His divine life 
task, and that work involved a cross. (5) Finally, the death of 
Christ was representative and vicarious, a proof at once of divine 
love and a disclosure of the evil of sin and God's holy displeasure 
aga inst it. Thus, it is an expression in time of an eternal fact; 
the fact of God's ethical love. 
Jesus used lA:essiahship as a concept for expressing His self-
consciousness. For this reason He was reticent in proclaiming to 
the Jewish people that He was the Messiah . Their conception of the 
Messiah was so different from His tha t He felt that He must i'irst 
instil His own personality and mission into the hearts of men and 
show them by His example what the Messiah should be like before He 
let them know that He was the Messiah . He wished to win the people 
to Him not because of the miracles and wonders which He performed 
but throu~1 a bond of sympathy and brotherhood. 
Jesus' idea of the future life was also unique . He saw life in 
the light of an impending eternity. The glorious and eternal earthly 
• 
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kingdom of Jewish desire was to remain an unfulfilled dream but the 
hope of society in which righteousness is supreme is one of the 
greatest treasures of mankind. The center of Jesus' teaching was 
eternal life which persists across death into the joy of divine 
life, a life of eternal fellowship with the Father. The moral 
teaching of Jesus was intended to point out the way for man to make 
himself worthy, by a life of righteous and sympathetic service, to 
enjoy the fullness of never ending life. 
Let us now turn to a question about Which there has been a 
serious contention among scholars. Did Jesus regard Himself as an 
eschatalogical Christ? Schweitzer asserts that "whatever is eternal 
in the words of Jesus is due to the very fact that they a~e based 
on an eschatalogical world view, and contain the expression of a 
mind for which the contemporary world with its historical and social 
circumstances ho longer had any existence". Scott alsQ_ construes 
of Rail 
the words of Jesus in this way. But the interpretation in " Modern 
" 
Premillennialism and the Christian Hope" is doubtless nearer the 
truth. In order to interpret Jesus' message completely he would 
have us study it in its relation to the apocalyptic writing and 
thought of the time. The Apocalyptists looked for a future kingdom 
not of this earth. They regarded sin and evil in the world and saw 
no other hope for salvation except in the destruction. of the earth. 
They expected that some great catastrophe would sweep away the 
present world . The dead would awaken and after a day of terrible 
judgment in which the wicked would be destroyed the righteous 
Jews would live for five hundred years to enjoy the blessings of 
the new kingdom. 
Jesus spoke to the people in terms with which they were 
(47) 
familiar. He preached that the kingdom was at hand and that God 
would come in judgment to overturn evil and set up His just rule. 
He Himself must die but would return. He apparently expected to 
9 return in visible form to complete His work. But there was a 
. contrast between the Gospel records and the Hebrew Apocalyptics. 
The Gospels did not contain the elaborate calculations , the 
depiction of signs, and the extravagant pictures so prominent in 
the Apocalyptics. 
Mark 13, with its parallels, Matthew 24 and Luke 21, was the 
only exception and has led some scholars to believe that it was a 
later composition embodying the sayings of Jesus. The teachings of 
Jesus were transmitted orally for about half a century before they 
were written do1vn. Then in an effort to make the Master's meaning 
clear the disciples unintentionally read into His words the 
meanings with which the~r were familiar. The passage was out of 
harmony with Jesus' attitude and contradicted His statement that 
the day of His coming was known only to God ( 1~.13:32). 
The originality of Jesus was seen throughout His minist~y. He 
took the terms and institutions so familiar to the Jews and filled 
them with new content. He was independent in relation to the 
l~galistic system of the Pharisees. He laid aside the current idea 
of a political conqueror in the term " Messiah" and replaced it 
with the suffering Servant of Deutero-Isaiah. And when we turn 
from Jesus' teachings regarding the Father and His loving sway in 
the hearts of His children to the limitation of thought in the 
Apocalyptics we find it incredible that Jesus should have been a 
slavish adherent to this doctrine. 
(48) 
V. SUmmar • 
We have studied broadly the life and teachings of Jesus. It 
remains for us now to sum up the main teachings of the Master in 
the light of the Messianic ideas of the Old Testament prophets in 
order to discover in what way Jesus fulfilled and transcended them. 
Jesus re-emphasized the prophetic conception of salvation. The 
keynote of the Prophets was the approach of the Day of Yahweh. Jesus 
also preached a day of judgment which must come before men could 
' partake of the kingdom. Matthew 25:31-46 apparently gave a very 
detailed description of that day. Then those whose life upon 
earth had been spent in doing deeds of kindness and mercy would 
enter into the joy of their Lord while those who had scrupulously 
followed merely the letter of the Law with no heed to the needs of 
their fellowmen would be cast into everlasting punishment. This 
passage was a portion of the section which showed Jesus' use of 
apocalyptic framework for prophetic teaching. Like the Prophets 
Jesus was declaring the destruction of an impenitent city which 
had not received its deliverer, and preparing the disciples by 
warning them of the persecuti on and eXhorting them to watc11fulness. 
Jesus used the popular expectation of the kingdom merely a s a 
framework for His teachings. He discarded certain aspects, left 
some as they were, and added new ideas. He expelled the idea of 
inauguration by political violence and revolution. It was to be a 
world of invisible laws by which God is ruling and blessing His 
children. The popular idea of throwing off a hated yoke was 
employed by Jesus to symbolize a freedom from sin. 
By His example and teaching Jesus glorified the terms "King'', 
• 
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"Servant", and "Son of Man". He thought of a king &s a kind 
• benevolent monarch who strove to bring about the welfare of his 
people. The early prophets thought of the Messianic ideal as the 
Son and Anointed of Jehovah. Later prophets emphasized not so 
much Davidic descent as relationship to humanity. The ideal King 
was to be the Servant who should suffer vicariously for his people. 
The "Son of Man" designated character and not office. The ideal 
was Messianic dignity, brotherhood, and faithfulness. Jesus in 
His own personality combined the majesty of a king and the 
authority of a prophet with the ideal servant of the Lord. In Hie 
life was manifested entire devotion to God, meekness, willingness 
to suffer, and submission to persecution and death. 
Jeremiah had spoken of a personal covenant between God and 
man, a covenant which should be written upon the fleshly tables 
of the heart tha t men mi ght learn God's ways and do them. In the 
New Testament Jesus Himself was the covenant between God and man. 
It was He who revealed the nature and love of the Father and 
urged man to become loyal to Him. The only laws which Jesus laid 
down for His followe r s to obey were the laws of love. "Thou shalt 
love the Lord thy God with all thy heart, and with all thy soul, 
and with all thy mind, and with all thy strength, and thy 
neighbor as thyse1f'"( Mar:K 12:30,31). 
Jesus took the high ideals Which the Prophets held up before 
the eyes of the people and transformed them until they shone with 
new meaning._ Instead of a narrow Hebrew nation which ruled the 
world, Jesus showed His people a kingdom which was broad enough 
to admit all men as brothers. Instead of a political kingdom He 
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revealed an eternal kingdom in which those who had proved 
themselves patient laborers for Him should find everlasting joy. 
Instead of a military Prince He idealQzed in His own life a 
Messiah who held sway in the hearts of men by loving service and who 
for the sake of mankind wa~ willing to lay down His life to save 
the world. 
And instead of a harsh stern God, Jesus gave to mankind the 
idea of a kind lov i ng Father. His teaching came from His own 
perfect fellowship with God whom He knew as His ovm Father. The 
mea~ing of God as a Father was shovn1 in His relation to human 
beings. It included divine compassion, pity and forgiveness. It 
included the idea of His special providential care. It implied a 
universal benevolence which sent blessings upon the just and the 
unjust alike. It pictured a divine patient love which was 
yearn ing for men to accept the true filial communion with Him • 
. Messianism was in the mind of Jesus a synonym for His life 
in and by the Spirit. As a boy He had thought of God as a Father. 
On His journey to Jerusalem He had turned naturally to His Father's 
House to commune about His Father's love and work. At the Baptism 
He realized the true significance of His Sonship. His life and 
work wrought in Him a growing conviction that He was the Messiah but 
of a heavenly kingdom, which He must reach by way of the cross. He 
saw Himself so supreme that He was forced to use the extremest 
~ valuations of the day and people to express His own self-
consciousness. He regarded Himself as the Christ because He was 
conscious of God in His personality. He and the Father were one. 
Thus the prophecies and hopes of the prophets and Jewish 
people reached their consummation though in ways differing from 
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those of contemporaneous expectation. It was in reality a threefold 
fulfilment. It was fulfilled first of all in the race of Israel. 
Truly through Abraham and His seed have all families of the earth 
been blessed. From the Jewish race the world has eceived its code 
of ethics and morals. It was fulfilled in the religion of Israel 
and its daughter religions, Christianity and Mohammedanism, which 
have spread until they have become great world forces. The hope for 
a aessi~~ who was to be a descendant of David's royal line found its 
consummation in the person and work of the greatest Jew of all time -
the ever living Jesus. Yet though culminating in a divine-human 
Savior, there are still remainders of eternal fulfilment yet to be 
wrought out, both in the Israelitish race , in the spread of the kingdom 
on earth, and in the future blessedness of the recipients of the 
promised blessing. 
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